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Abstract

Since the early 1990s calls by religious elites as well as by scholars who
affiliate with and study religions to address the negative consequences of
anthropogenic climate change have been increasing. An important exam-
ple of the trend occurred in November 2014 during the annual meeting of
the American Academy of Religion in San Diego where ‘Religion and
Climate Change’ was the conference’s central theme. Data presented at this
meeting, however, was not encouraging for those hoping that religious
individuals were embracing consensus scientific understandings about
anthropogenic climate change, and becoming deeply concerned about
climate disruption and making a strong response to it a high priority. The
scientific study of the religious dimensions of perceptions and actions
related to climate change, for its part, is showing signs of becoming more
rigorous and illuminating, better able to track changes that might unfold
with regard to religious perceptions and practices related to the earth’s
environmental systems.
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Like many others, my worries about anthropogenic climate change
began in 1989 when I read Bill McKibben’s The End of Nature (1989).
Newly arrived at the University of Wisconsin, Oshkosh, I gave the Earth
Day talk there in April 1990 urging dramatic action in response. It was
clear then that if the emerging science proved prescient, such action
would be needed. As the Intergovernmental Panel on Climate Change
issued a long series of increasingly well-supported and alarming reports,
this need became all the more evident. As a scholar who has been trying
to understand whether what people construe as ‘religion” might contri-
bute to environmental mobilization, I wondered if, in the case of climate
change, religion would hinder such mobilization. Or on the other hand,
might religion come to the rescue?

During the 1980s I was studying liberation movements in Latin
America and elsewhere. It was clear that, in the conflicts they were
engaged in, religion both supported and subverted the prevailing social
order. In 1989, continuing this interest in religion and politics, I began
what became long-term research on radical environment movements. I
quickly discovered that although there are many tributaries to such
movements, ‘religion” had played a number of roles within them, includ-
ing inspiring action, creating community, and buttressing courage
among movement participants.' It had also become clear that ideas
expressed and promoted by intellectuals, especially the most charismatic
among them, played important if not also decisive roles in precipitating
and spreading these movements (Taylor 1991, 1995a, 1995b, 2002, 2005a).

So it was with great interest fueled by simple fascination, as well as
ethical concern about the negative social and ecological consequences of
climate disruption, that I became interested in efforts to understand and
promote environmental concern among the world’s differently religious
peoples. I set out to understand from both historical and social scientific
perspectives whether and if so under what sorts of circumstances
religions might contribute to or hinder environmental action. Like many
others, I took seriously historian Lynn White Jr.’s assertion that the
anthropocentric ideas prevalent in Christianity (and by extension in all
Abrahamic religions) hinder environmental concern and action, as well
as his claim that because ‘the roots of our [environment-related]
trouble[s] are so largely religious, the remedy must also be essentially
religious, whether we call it that or not” (White 1967: 1207).

1.  When founding this journal I encouraged contributors to wrestle with and
define the key words in the journal’s title in the ways they found most analytically
useful. With regard to ‘religion’, contributors can define and deploy the term
variously; we do not enforce any particular definitional boundary (Taylor 2007). This
approach is known as the “family resemblance’ school of religion analysis (Saler 1993).
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Taylor Religion to the Rescue (?) 9

One important early effort along these lines was undertaken under the
umbrella of the American Academy of Religion, which in 1990 approved
an application to create a ‘religion and ecology’ focus that has continued
since its inception during the organization’s 1991 convention (Taylor
2005b). Initiatives with similar premises occurred in other venues, as
when a ‘Spirit and Nature’ conference held at Vermont’s Middlebury
College in 1990 and orchestrated by Steven C. Rockefeller was then
turned into an American Public Television documentary produced by the
well-known journalist Bill Moyers, and a book soon followed (Moyers
1991; Rockefeller and Elder 1992). A similar, long-term initiative led by
two religion professors, Mary Evelyn Tucker and John Grim, began in
the mid-1990s with their ten ‘Religions of the World and Ecology’
conferences at the Center for the Study of World Religions at Harvard
University. The gatherings took place between 1996 and 1998 and led to
the publication of a corresponding book series (Tucker and Williams
1997; Tucker and Berthrong 1998; Hessel and Ruether 2000; Chapple
2000, 2002; Girardot, Miller, and Liu 2001; Grim 2001; Tirosh-Samuelson
2002; Foltz, Denny, and Baharuddin 2003). In 1998, Tucker and Grim also
founded the Forum on Religion and Ecology to complement and extend
their approach and mission. They explained that there are ‘three
methodological approaches’ in the emerging religion and ecology field,
‘retrieval, reevaluation, and reconstruction’ (Tucker and Grim 2001: 16),
and the basic premise and objective has been to get the religious ideas
right so they will promote environmentally responsible behavior. As
Tucker concluded in another work, “The capacity of the world’s religions
to provide moral direction and inspiration for a resilient community of
life is significant. Indeed it may prove indispensable” (Tucker 2014: 20).
Many other scholars have also championed the potential and progress of
religious environmentalism, most notably Gottlieb (2007) and Sponsel
(2012, 2014), as have many articles in newspapers and blogs.

Until the AAR’s annual meeting in November 2014, however, only
scant scholarly attention had been focused on religion and climate
change (Haluza-DeLay 2014).> At this meeting Laurie Zoloth, as was her

2. The Forum on Religion and Ecology has an online venue where it provides a
list of books and articles, most of which are from news media, focusing on religion
and climate change. Online: http:/ /fore.research.yale.edu/climate-change/articles-
on-religion-and-climate-change/. Also available is a link to statements of environ-
mental concern from many religious organizations.

3. Haluza DeLay’s review of the literature shows that some religious individuals
and groups have made statements about climate change and some religious groups
are responding to help people negatively affected by it, but his review does not
evidence a groundswell of understanding and response to climate disruption, while
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prerogative as the President of the organization that year, established
religion and climate change as the focus of the meeting. All program
units were encouraged to devote sessions to the issue and many of them
did. She also arranged for scientific experts to address the members in
large, plenary sessions. And in her own Presidential Address she
confessed that despite her expertise as a Jewish bioethicist, she had only
recently come to consider climate disruption the gravest threat facing the
human community. She then drew deeply on her own Jewish prophetic
tradition as she delivered a clarion call for religion scholars to disrupt
their personal and professional lives to take up the challenge. Her premise
was similar to much of the energy behind the religion and ecology initi-
ative begun nearly 25 years earlier—that religious ideas were important
if not decisive drivers of human behaviour, and good religious values,
updated with contemporary scientific understandings, were needed to
inspire salutary behavioral change. But her own presentation—and
much else going on at the conference and beyond it—suggested that
arriving at and effectively deploying such values would be difficult.

This was apparent from the outset of Zoloth’s keynote lecture, which
she began by projecting passages from two versions of the Noah story on
the large conference screens—one from the Hebrew Bible and a second
from the Qur’an—asking those present, as one might in a classroom or
religious service, to turn to one another and discuss these passages. Left
unexplained was how these passages were related to her climate change
focus. I was aware, of course, how some practitioners of Abrahamic
traditions interpret the Noah story as an environmental fable, as did the
director Darren Aronofsky in his cinematic version, Noah (2014). Some
Evangelical Christians even used such an interpretation to defend the
Endangered Species Act in the halls of the U.S. Congress in the mid-
1990s (Kearns 1997). Their argument was, essentially, that because God
insisted that Noah save all animal species by building an arc large
enough for them, God’s people today should exercise a similar concern.
To interpret the film in this way, of course, cherry picks the story by
leaving out the horror of it: an angry and jealous God killed countless
innocents because of his wrath toward a single species, and then sparing
one human family from that most problematic of all species, this god
immediately re-instituted human dominion over all the other ones.
Moreover, this god was apparently indifferent to plant life, for no space
for a greenhouse or seed bank was provided to ensure the survival of
such species.

noting how little research into religion and climate change there has been, especially
in non-Western contexts.
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To any neutral observer possessed of ordinary logic and ethical
sentiments, this narrative is no environmental fable but an ethical and
ecological horror story. Nevertheless, Zoloth suggested, drawing on
another aspect of her tradition, scholars should take off every seventh
year from holding their annual meetings, an environmental Sabbath year.
Her objective with this prophetic call was to reduce carbon emissions
and contributions to climate change, as well as to provide a moral
example for similar actions by other individuals and groups. It was also
interesting to me that Zoloth’s declaration was rooted foremost in
concerns for justice among human beings, which was based in turn on
her perception that poor and marginalized humans were already, and
would bear in the future, the brunt of climate disruption. But despite her
starting point with the Noah story, non-human organisms were, at most,
in the background during the rest of her impassioned speech.

As interesting as Zoloth’s challenge to her colleagues was, the most
interesting session I attended presented survey research led by Robert
Jones of the Public Religion Research Institute. Titled ‘Believers,
Sympathizers, & Skeptics: Why Americans Are Conflicted about Climate
Change, Environmental Policy and Science’ (Jones, Cox, and Navarro-
Rivera 2014), the study did not provide much room for optimism that
religious individuals and groups in the United States were dramatically
gearing up to take on the challenge. In this it cohered with earlier,
qualitative research on religion and climate change around the world
(Veldman, Szasz, and Haluza-Delay 2014). But the methodologically
sophisticated PRRI study added valuable quantitative data, as the
research was based on a random probability sample of over three
thousand respondents nationwide who were interviewed by telephone.
This made it possible to illuminate the beliefs and attitudes of the largest
religious groups in the United States as well as some smaller populations
and sub-groups, such as American Jews and Christians of different
traditions and ethnicities. I strongly encourage those interested to read
the study for themselves.* I will, however, mention a few of the findings
that I thought were particularly interesting.

Benchmark questions to determine respondents’ views about climate
change found that only 46% of Americans agreed with the scientific
consensus regarding anthropogenic biosphere warming (although
another 24% thought the world was warming but not because of human
activities).® Only among Jews, Hispanic Catholics, and those who did not

4. Online: http:/ /ow.ly/GTmgG.

5. For the most important recent expression of this consensus see Climate Change
2014: Impacts, Adaptation, and Vulnerability, the Fifth Assessment Report of the Intergovern-
mental Panel on Climate Change. Online: http:/ /www.ipcc.ch/report/ar5/wg2/. For

© Equinox Publishing Ltd 2015.

esuinoxonline


http://www.ipcc.ch/report/ar5/wg2/
http://ow.ly/GTmqG

12 Journal for the Study of Religion, Nature and Culture

express a religious affiliation did a majority concur with the consensus
scientific view at 66%, 61%, and 57%, respectively. And only 50% of all
Americans were concerned about climate change, whatever they thought
about its origins (Figures 1-3).°

Religious people who had heard sermons expressing concerns about
climate change, however, were modestly more likely to have such
concerns than those who had not (Jones, Cox, and Navarro-Rivera 2014:
4). This suggested that religious authorities could exercise at least some
influence on their flocks when it came to this issue. But while climate
change was identified as an important environmental challenge by many
Americans, only 5% considered it to be the most important issue facing
the United States. Thus it seems unlikely that these respondents will
prioritize dramatic action in response, at least in the near future.

Another noteworthy (though hardly novel) finding was that political
party affiliation was the strongest predictor as to whether respondents
believed in the strong scientific consensus that human activities were
changing the climate or thought strong action in response was
warranted. And although it would be unsurprising to close observers of
politics in the U.S.A., those whom researchers labeled climate change
‘believers’ (who accepted consensus science) were much more likely to
be Democrats than Republicans, and those who identified with the Tea
Party were the most likely to reject such science (Jones, Cox, and
Navarro-Rivera 2014: 19). The strength of political partisanship in
shaping climate change beliefs suggests that caution should be exercised
when considering the extent to which religion might be an important
variable. The ability to control for political affiliation and other
confounding variables is, of course, a strength of quantitative studies,
and a major reason that more such studies are needed in the study of the
religious dimensions of environmental perceptions and behaviors.

scientific organizations that have endorsed the consensus, see NASA’s list at
http:/ /climate.nasa.gov/scientific-consensus/ — the union of concerned scientists” at
http:/ /www.ucsusa.org /global_warming /science_and_impacts/science/scientific-
consensus-on.html and the website of skeptical science at http://www.
skepticalscience.com/global-warming-scientific-consensus-intermediate.htm.

6. The first two figures, which focus on perceptions of climate change by
religious affiliation, ethnicity, and region (respectively) did not appear in the original
report but were provided Robby Jones and Dan Cox of the PRRI. The third figure,
‘Climate Change Concern Index by Religious Affiliation” appeared on page 15 of the
report. I am grateful for permission to reproduce them here.
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Climate Change Concern Index
By Religious Affiliation

¥ Very concened Somewhat concerned Somewhat unconcerned Very unconcerned

All Americans [ 21 29 21
Hispanic Catholic _ 30 21 6
Unaffiliated [ sa 2 26 14
Black Protestant _ 21 25 17
Non-Christian Religion _ 22 35 9
Jewish [ 26 35 13
White Mainline Protestant _ 21 31 26
White Evangelical Protestant _ 17 34 30
White Catholic NN 24 2 28

0 10 20 30 40 50 60 70 80 90 100

Source: PRRI/AAR, Religion, Values, and Climate Change Survey, November 2014

Figure 3.

There were also interesting and significant correlations between
conservative Christian theology and climate science skepticism. Certain
doctrines, including biblical end-times expectations, were seemingly
influential, with 49% of Americans attributing natural disasters ‘to “end
times” as described in the bible’, which is especially interesting because
fewer, 46%, attribute climate change to human activities (Jones, Cox, and
Navarro-Rivera 2014: 4, 23). Black Protestants and white Evangelical
Protestants attributed weather-related natural disasters to biblical end
times in the greatest proportions, 74% and 77% respectively, Catholics
even less at 43%, and white mainline Protestants the least at 35%. More
surprising were some findings about religiously unaffiliated respon-
dents. Although 57% of them thought human beings were causing global
warming and 68% of them attributed the severity of recent weather-
related natural disasters to global climate change, a surprising number,
29%, attributed such disasters to biblical end times, even though these
respondents appeared to be untethered to Christian traditions (2014: 23).
This suggests that popular novels and films promoting apocalyptic end-
times beliefs have gained influence beyond the religious enclaves that
gave rise to them. It is interesting to imagine all the ways in which such
beliefs might confound both scientific and religious beliefs, as well as
environment-related behaviors and policies.

In line with other polls, white Evangelical Protestants were far more
likely to tilt toward the skeptical pole. But in a new twist, the study also
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Taylor Religion to the Rescue (?) 15

revealed that black Protestants and Hispanic Catholics were different
from their white counterparts; they were significantly more likely to
expect that climate disruption would negatively affect them and others
like them and to support action to prevent such impacts, than were
white Catholics and Protestants; see the Report’s ‘Climate Change
Concern Index’, which is reproduced in Figure 3 (Jones, Cox, and
Navarro-Rivera 2014: 15).

Equally intriguing was the finding that whites (whether Evangelical,
mainline Protestant, or Catholic) were about equal in their skepticism of
consensus climate science, while white Catholics were about as likely as
white Evangelicals to be ‘very concerned” about climate change (17% and
18%, respectively).

In the Question and Answer portion of the AAR panel, Jones further
disclosed the finding that among Hispanic Catholics in the United States,
those who are foreign born were even more likely than those born in the
United States to accept the reality of adverse climate change. In a New
York Times article about the conference, sociologist Bernard Zaleha
suggested that one possible reason for this is ‘because they still have
relatives in the global south where the effects of climate change are
already being felt’ (Oppenheimer 2014).

For my part, the findings about Hispanic Catholics led me to wonder
whether liberation theology and farmworker rights movements, and the
tendency of Latinos to work in agro-ecosystems at rates higher than
whites, in some combination might have led to greater openness to and
awareness of the negative environmental impacts of contemporary
industrial/agricultural civilization. | wondered as well about the signifi-
cance of a 2014 workshop held at the Vatican in which invited scientists
presented overviews of the current environmental predicaments and
discussed the corresponding ethical issues, as well as about news reports
that in 2015 Pope Francis would release an encyclical in order to promote
a global ethical response to what he clearly has come to believe is a
climate crisis. Such developments led two of the participants at the
Vatican workshop to contend in a short article in Science that ‘the Vatican
and other religions can take a decisive role by mobilizing public opinion
and public funds’ (Dasgupta and Ramanathan 2014: 1458).”

Combined with religious and other individuals marching in protest
against political inaction, as happened in 2014 in New York City during
a United Nations meeting focused on climate change, and given the
growing number of statements issued by other religious individuals and

7. This article was a brief report on the meeting and it did not present any
research about religious influences on environmental behavior.
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groups expressing concern, I wondered whether finally there might be
emerging a significant, religion-related response to climate disruption. Is
there a global movement of conscience emerging in which religious
ideals are playing a role in precipitating involvement among their
members and maybe even beyond them? Yet to consider such a
question, one must also examine resistance to such trends, if trends there
are, by those with more conservative religious, political, economic, and
ecological beliefs (Zaleha and Szasz 2014).

I have been involved with several others reviewing all the social
scientific literature relevant to such questions that has been produced
over the past several decades. A number of us presented some of these
findings at the 2014 AAR meeting® and we expect to publish the results
of this work soon. I can preview it here, however, and indicate that the
extant research does not provide evidence of any strong surge of support
among religious believers on behalf of any particular environmental
cause. Our presentations challenge facile beliefs that religion is rapidly
greening and precipitating a religious movement to slow and adapt to
climate disruption. But there is some tantalizing evidence that some
cultural enclaves are very engaged with such issues. There is also some
evidence that at least some within the world’s religious traditions are
becoming deeply concerned about environmental degradation and
anthropogenic climate change and intend to make ameliorating and
adapting to it a priority issue. Indeed, in this issue of the [SRNC, there
are two more of the many articles that demonstrate that some religious
individuals and organizations are responding.

All this said, scholarly work to tease out the role of religious percep-
tions and practices, in relation to other variables affecting the earth’s
environmental systems, has barely begun. But as one who has been
calling for such research and providing a venue for discussion of it
(Taylor 2005b, 2007, 2011), I have been gratified to see growing scholarly
attention to whether, when, where, why, and how the world’s reli-
gions—as well as religion-resembling social phenomena that some may
not consider religious—are and are not responding to the broad decline
in the diversity and resilience of Earth’s living systems. Religions may
not be coming to the rescue, as yet. But some of them may eventually
prove malleable enough to contribute to the individual and collective
changes that are needed if this decline can be mitigated and creative
adaptation to it intensified.

8.  Thesession “To Green or Not to Green, and Everything in Between: Assessing
Trends, Patterns and Gaps in Scholarship on Religion and the Environment” was
sponsored by the Sociology of Religion Group and included presentations by Robin
Globus Veldman, Gretel van Wieren, Evan Berry, Bernard Zaleha, and myself.

© Equinox Publishing Ltd 2015.

esuinoxonline



Taylor Religion to the Rescue (?) 17

References

Aronofsky, Darren (dir.). 2014. Noah. Hollywood, CA: Paramount Pictures.

Chapple, Christopher Key (ed.). 2000. Hinduism and Ecology: The Intersection of Earth,
Sky, and Water (Religions of the World and Ecology; Cambridge, MA: Harvard
University Press).

. (ed.). 2002. Jainism and Ecology: Nonviolence in the Web of Life (Religions of the
World and Ecology; Cambridge, MA: Harvard University Press).

Dasgupta, Partha, and Veerabhadranm Ramanathan. 2014. ‘Pursuit of the Common
Good: Religious Institutions May Mobilize Public Opinion and Action’, Science
345.6203: 1457-58. Doi: http:/ /dx.doi.org/10.1126 /science.1259406.

Foltz, Richard, Frederick M. Denny, and Azizan Baharuddin (eds.). 2003. Islam and
Ecology: A Bestowed Trust (Religions of the World and Ecology; Cambridge, MA:
Harvard University Press).

Girardot, Norman J., James Miller, and Xiaogan Liu (eds.). 2001. Daoism and Ecology:
Ways within a Cosmic Landscape (Religions of the World and Ecology; Cambridge,
MA: Harvard University Press).

Gottlieb, Roger. 2007. ‘Religious Environmentalism: What It Is, Where It's Heading
and Why We Should Be Going in the Same Direction’, Journal for the Study of
Religion, Nature and Culture 1.1: 81-91.

Grim, John A. (ed.). 2001. Indigenous Traditions and Ecology: The Interbeing of Cosmology
and Community (Religions of the World and Ecology; Cambridge, MA: Harvard
University Press).

Haluza-DeLay, Randolph. 2014. ‘Religion and Climate Change: Varieties in
Viewpoints and “Practices”’, Wiley Interdisciplinary Reviews: Climate Change 5.2:
261-79.

Hessel, Dieter T., and Rosemary Radford Ruether (eds.). 2000. Christianity and Ecology:
Seeking the Well-Being of Earth and Humans (Religions of the World and Ecology;
Cambridge, MA: Harvard University Press).

Jones, Robert P., Daniel Cox, and Juhem Navarro-Rivera. 2014. ‘Believers,
Sympathizers, & Skeptics: Why Americans Are Conflicted about Climate
Change, Environmental Policy, and Science’, Findings from the Public Research
Religion Institute/ American Academy of Religion Religion, Values, and Climate
Change Survey. Online: http://goo.gl/KR64Rc.

Kearns, Laurel. 1997. ‘Noah’s Ark Goes to Washington: A Profile of Evangelical
Environmentalism’, Social Compass 44.3: 349-66. Doi: http:/ /dx.doi.org/10.1177/
003776897044003004.

McKibben, Bill. 1989. The End of Nature (New York: Random House).

Moyers, Bill. 1991. ‘Spirit and Nature’. Public Broadcasting System (USA). Online:
http:/ /billmoyers.com/series/spirit-nature-1991/.

Oppenheimer, Mark. 2014. ‘Setting Aside a Scholarly Get-Together, for the Planet’s
Sake’, New York Times, 5 December: A16.

Rockefeller, Steven C., and John C. Elder (eds.). 1992. Spirit and Nature: Why the
Environment Is a Religious Issue—An Interfaith Dialogue (Boston: Beacon Press).

Saler, Benson. 1993. Conceptualizing Religion: Immanent Anthropologists, Transcendent
Natives, and Unbounded Categories (Leiden: Brill).

Sponsel, Leslie E. 2012. Spiritual Ecology: A Quiet Revolution (Santa Barbara: Praeger).

© Equinox Publishing Ltd 2015.

esuinoxonline


http://dx.doi.org/10.1126/science.1259406
http://dx.doi.org/10.1177/003776897044003004
http://dx.doi.org/10.1177/003776897044003004

18 Journal for the Study of Religion, Nature and Culture

. 2014. ‘Spiritual Ecology: Is It the Ultimate Solution to the Environmental
Crisis?’, Choice 51.8: 1339-42, 1344-48. Doi: http://dx.doi.org/10.5860/
CHOICE.51.08.1339.

Taylor, Bron. 1991. ‘“The Religion and Politics of Earth First!” The Ecologist 21.6: 258-66.

. (ed.). 1995a. Ecological Resistance Movements: The Global Emergence of Radical and

Popular Environmentalism (Albany, NY: State University of New York Press).

.1995b. ‘Resacralizing Earth: Pagan Environmentalism and the Restoration of

Turtle Island’, in David Chidester and Edward T. Linenthal (eds.), American

Sacred Space (Bloomington: Indiana University Press): 97-151.

. 2002. ‘Diggers, Wolves, Ents, Elves and Expanding Universes: Bricolage,

Religion, and Violence from Earth First! and the Earth Liberation Front to the

Antiglobalization Resistance’, in Jeffrey Kaplan and Heléne Lo6w (eds.), The

Cultic Milieu: Oppositional Subcultures in an Age of Globalization (Lanham, MD:

Altamira/Rowman & Littlefield): 26-74.

. 2005a. ‘Earth First! and the Earth Liberation Front’, in Bron Taylor (ed.),

Encyclopedia of Religion and Nature (London, UK: Continuum International): 518-

24.

.2005b. ‘Religious Studies and Environmental Concern’, in Bron Taylor (ed.),

Encyclopedia of Religion and Nature (London, UK: Continuum International): 1373-

79.

.2007. “Exploring Religion, Nature and Culture’, Journal for the Study of Religion,

Nature and Culture 1.1: 5-24.

.2011. “Toward a Robust Scientific Investigation of the “Religion” Variable in
the Quest for Sustainability’, Journal for the Study of Religion, Nature and Culture
5.3: 253-62.

Tirosh-Samuelson, Hava (ed.). 2002. Judaism and Ecology: Created World and Revealed
Word (Religions of the World and Ecology; Cambridge, MA: Harvard University
Press).

Tucker, Mary Evelyn. 2014. The Emerging Alliance of Religion and Ecology: 2013 Wallace
Stegner Lecture (Salt Lake City: University of Utah Press).

Tucker, Mary Evelyn, and John Berthrong (eds.). 1998. Confucianism and Ecology: The
Interrelation of Heaven, Earth, and Humans (Religions of the World and Ecology;
Cambridge, MA: Harvard University Press).

Tucker, Mary Evelyn, and John A. Grim. 2001. ‘The Emerging Alliance of World
Religions and Ecology’, in Mary Evelyn Tucker and John A. Grim (eds.), ‘Special
Issue: Religion and Ecology: Can the Climate Change?’, Daedalus: Journal of the
American Academy of Arts and Sciences 130.4: 1-22.

Tucker, Mary Evelyn, and Duncan Ryuken Williams (eds.). 1997. Buddhism and
Ecology: The Interconnection of Dharma and Deeds (Religions of the World and
Ecology; Cambridge, MA: Harvard University Press).

Veldman, Robin Globus, Andrew Szasz, and Randolph Haluza-Delay (eds.). 2014.
How the World’s Religions Are Responding to Climate Change: Social Scientific
Investigations (London: Routledge).

White, Lynn. 1967. “The Historical Roots of our Ecologic Crisis’, Science 155: 1203-207.
Doi: http:/ /dx.doi.org/10.1126/science.155.3767.1203.

Zaleha, Bernard Daley, and Andrew Szasz. 2014. ‘Keep Christianity Brown! Climate
Denial on the Christian Right in the United States’, in Veldman, Szasz, and
Haluza-DeLay 2014: 209-28.

© Equinox Publishing Ltd 2015.

esuinoxonline


http://dx.doi.org/10.5860/CHOICE.51.08.1339
http://dx.doi.org/10.5860/CHOICE.51.08.1339
http://dx.doi.org/10.1126/science.155.3767.1203


<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.4
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.0000
  /ColorConversionStrategy /CMYK
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo true
  /PreserveFlatness true
  /PreserveHalftoneInfo false
  /PreserveOPIComments true
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 300
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 300
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile ()
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /CreateJDFFile false
  /Description <<

    /BGR <>
    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000410064006f006200650020005000440046002065876863900275284e8e9ad88d2891cf76845370524d53705237300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef69069752865bc9ad854c18cea76845370524d5370523786557406300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002>
    /CZE <>
    /DAN <>
    /DEU <>
    /ESP <>
    /ETI <>
    /FRA <>
    /GRE <>

    /HRV (Za stvaranje Adobe PDF dokumenata najpogodnijih za visokokvalitetni ispis prije tiskanja koristite ove postavke.  Stvoreni PDF dokumenti mogu se otvoriti Acrobat i Adobe Reader 5.0 i kasnijim verzijama.)
    /HUN <>
    /ITA <>
    /JPN <FEFF9ad854c18cea306a30d730ea30d730ec30b951fa529b7528002000410064006f0062006500200050004400460020658766f8306e4f5c6210306b4f7f75283057307e305930023053306e8a2d5b9a30674f5c62103055308c305f0020005000440046002030d530a130a430eb306f3001004100630072006f0062006100740020304a30883073002000410064006f00620065002000520065006100640065007200200035002e003000204ee5964d3067958b304f30533068304c3067304d307e305930023053306e8a2d5b9a306b306f30d530a930f330c8306e57cb30818fbc307f304c5fc59808306730593002>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020ace0d488c9c80020c2dcd5d80020c778c1c4c5d00020ac00c7a50020c801d569d55c002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e>
    /LTH <>
    /LVI <>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken die zijn geoptimaliseerd voor prepress-afdrukken van hoge kwaliteit. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /POL <>
    /PTB <>
    /RUM <>
    /RUS <>
    /SKY <>
    /SLV <>
    /SUO <>
    /SVE <>
    /TUR <>
    /UKR <>
    /ENU (Use these settings to create Adobe PDF documents best suited for high-quality prepress printing.  Created PDF documents can be opened with Acrobat and Adobe Reader 5.0 and later.)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /ConvertColors /ConvertToCMYK
      /DestinationProfileName ()
      /DestinationProfileSelector /DocumentCMYK
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure false
      /IncludeBookmarks false
      /IncludeHyperlinks false
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles false
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /DocumentCMYK
      /PreserveEditing true
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /UseDocumentProfile
      /UseDocumentBleed false
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [2400 2400]
  /PageSize [612.000 792.000]
>> setpagedevice




